CHAPTER XXX

THE ALVARS AND THE RAMANUJA SCHOOL
OF VAISNAVISM -

- The composition of the A}vars undoubtedly produced a
pawerful impression on the Southern school of Vaighavism
which -owed its origin and development to the Vispu-purasa
and Vaispavite Agamas. The Sanskrit sources furnished 1his
V¥aigpavite school with sufficient material for the development
of its own pbilosophy., The Disya Prabandhams were also in-
Buenced if not inspired to a large extent by these Sanskrit
soutces, The product of the earlier exotic influences was
something unique, a devotional lyricism of a type not known
earlier in the Tamil country, The entire credit goes to the
Alvars and the Nayanmirs for presenting in lyrics emotionally
affective material on godhead and godhood. This had a
powerful appeal to the exponents of the Vigisiadvaita Vedania
who drew copiously from the Nglayiram as their basic texts.
This sacred anthology verily provided not only the basis of a
speculative philosophy but also a way of life, and bridged the
gul!l between day-to-day life and religion.

The Agamas enjoyed singular popularity as they
governed the conduct of the rituals in the temples. The
compaositions of the alvars contained much materiat that had
connection with the ared aspect of God, What they deli-
neated about grea became codified into a system of worship in
temples in conformity with the Agamas during the period of
Ramanuja. That pilgrimages to temples for worship had
already become a notable feature of Vaisnavism is evident
from the fact that the Alvars who not content with mere visits
composed hymns in Tamil extolling the greatness of the deities
in the several shrines. Nathamuni made pilgrimages to well-
known shrings following the example of the earlier Alvars.
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There arose a particular concept, in the post-Ramanuja
period, though the exact period of the name of the A¢atys
responsible for it could not be found out, regarding the great~
ness of certain shrines and their place in the list of holy ones
which were considered as fit to be visited. The accounts about
such places that are contained in the Purdmas were taken into
account for determining the importance of the particular
sheine. Along side of them, the recognition that a particulss
shrine was visited by one or more Alvars who sang the glory:
of the Lord there was the criterion to declare that shrine as
more holy or worthy of visit in preference to others about
which there 1s no record of their connection with the Alvirs.
It 1s this attitude of the Vaisnavites towards the importanes
of ‘the temples that was instrumental in giving the first place
10 §riRaﬁgam among the shrines where the deity had his glory
suog by all the Alvars, Tirumalai, Tirukkangapuram, Tiru
mEiiruncblai and others come next-accordiog to the number:
of Alvars who visited them. It appears that these shrines at
$riRaigam, Tirumalai, and Kafci were prominent even:
before Ramanuja’s time and have definitely got preference:
over other shrines in the enumeration of the shrines as Koyil,’
Tirumalai and Perumal Kéyoil,' The services rendered by
Tirumalai Nampi and Tirukkacci Nampi to the shrines at
Tirumalai and Kanci respectively bear testimony to the signi=
fieant place which these two shrines had in the early period of -
Vaisnavism. The Aclryas visited certain shrines on account
of which they become prominent such as Maturantakem,
Mann&rgudi and Tirunarayanapuram, Places like ~3rf
Mugpam were aiready prominent on account of their celebrity
handed down by tradition as recorded in the ancient texts
like the Puramas. The Agamic classificition of the sheines’
like Svayamvyakia, Saiddha, Arsa and Manusa also received”
récognition while determining the glory of a sacred place,:

along with its connection with the Alvirs.

1. The name 'Perumal Kayil’ must have been given ip keep thisshrine
distinct from the Saivite shrines of K#fei. cf. In the epumerntion -
of Saivite temples, Chidambaram gets the name Xdi/ perhaps on
account of its prominence.
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- After the compositions of the Alvirs became popular,
Veignaviie temaples came to have small niches for the Alvars
within their enclosures, Nammalvar has the unigue distine-
tion of presiding over a separate shrine at A]var Tirunagari.?
Antal has a shrine set apart for her in all temples. The other
Alvars have separate shrines for themselves in the places of
their birth. In A)vEr Tirunakari, the birth place of Namm#}-
vilr, even the tamarind tree beneath which the Alvar medita-
ted, is still preserved,

; In ali the temples the Nalayiram is recited cvery day in
the morning and evening. The recitors are mostly those who
have the right of heredity for doing this service and very often,
they are joined by others as well who have training in the
recitation, During occassions which couid be normally five
or six every month, festivals of a moderate natur: which are
ordinarily two on the average for a month and the Brehmor-
sava which is annual, the Divya Prabandham is recited in
front of the deity by the party leading the procession either
inside the temple or through the streets in the place where.
the temple is situated. Those who recited the Vedas foHow
the deity. The recitation of the composition of the Alvirs,
which has the sarction of the Agamas,''is described by
Vedanta Desika as an act which could rid the streets of all
impurities in order that the deity could be taken in procession -
to- follow their recitors.t Vedanta Desika . is said to ‘have
taken part in a2 dispute at Kasci on the occasion of the
festival there, with those who questioned the propriety of
singinng the Tamil hymns in the presence of the deity in
addition to the Vedic recilation® succeeded in regularising
the recitution of the Tamil hymns. On all occasions, the:
procession which starts, is stopped at a particular place fixed
for the purpose and all the music comes to a stop when the
Prabandham is begun for recitation. After the recitation of
the few songs of which there is understanding about their

2. This was visited by Nathamuni, Vide G.P. p. 72.
3. Idv,5.11; 256

41.. RT.S +H 72.

5. Introduction to Sankalpasirysdaya, p. 63.
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number is over, the procession starts and after the return of
the deity to the temple, the same process is repeated to mark
the conclusion of the Prabandham recitation. Just before the
beginning and conclusion, the recitors are honoured by the
temple priests with sath&ri. Sath&ri, it must be understood
here; is the image of the God’s Feet fixed to the top of a crown-
shaped pedestal made of metal with the hollow facing down,
To receive it with the bowing head is the greatest honour one
can yearn to receive in a temple.* |

Before the period of Ramidnuja, the festivals were
conducted in big temples and in the shrines situated in the
places of the birth of the A]vars for ten days, the ¢oncluding.
day coinciding with the day of birth of the Alvdrs. Thus the
Alvars were raised to the status of deities receiving worship in
temples like God and had their birth days celebrated in the
form of festivals, In some places, thare is the regular flagstafl-
(dhvajasthambha) in fromt of the shrine of the Alvirs.
The Alvdrand the deity are taken in procession through-
the streets on the day of his birth (called Tirunaksatram)
and every formality -beginning the recitation of the.
Frabandham is observed then as it would be when
the deity alone is taken in procession. Sathari and.
honouring the devotees with it became part and parcel of
worshipping the Ajvar. In due course, this principle end
procedure cam: to be applied to great Acfiryas like Ramanuja,
Vedanta Desika and Manavalamamunikal who have geparate.
shrines in almost all the temples and have their anmual
festivals where the procedural details are not different for
thote obatined when the deity is worshipped. The principle
of Sathari gets its applicability here also.

During daily service called ‘Tiruvaradhanam® and ablu-
tions known as ‘Tirumaficanam’ which take place on occary
sions, there are certain items which require the recitation of
the hymns of the Ajvars without which the particular under.
taking would be considered incomplete. For instance, there
18 manirapuspam which a person holding the right attendstoit,

6. Tiruvaraajappeyumil Araivar received this honour at K&hci. Vide,
G.P. p. 122, S
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densists of recitation of the relevant yet fixed parsages from
the Fedas and from the compositions of the Alvars especially
the verse of the Mutal-tiruvamtari beginning with the words
‘eenral kutalyam'™ and from those of the Acaryas also,
During the ablutions, passages from the Purusagesiikia and the
Talrtiriya Upanisad are at first recited and uniformly a hymn
beginning with the words ‘vesnaf alainta’ in the composition of
Periyalvar,* where the Alvar calls the young Krsna who was
dusty in his body by taking butter and playing in mud to come
to him for taking bath. A person who holds the highest
honour for rendering service in a shrine at a particular place
riay also recite a collection of $lokas and Tamil hymns of the
Alvars which is technically called ‘Kaptiyam’. The verse
beginning with the words ‘natanta kalkal nontave’ of the
Tiruccanta-viruttam® gets generally included here, The daily
recitation of the Prabandham begins with the recitation of the
‘taniyans’ in honour of (i) Vedanta Desika’® or Manvala-
mamunika),’* (i)} the Guruparampara!®* (iii) Ramidnuja,'*
(iv) Nammalvar* (v) all the Alviirs and  (vi) Periyalvar.'®
This is followed by the recitation of Periyajvar’s Tirup-
patlagtu.  All the five are to be recited before the composition
of any Alvar is taken up, to be followed b}' the ‘raniyans’ of
that Alvdr and then his composition,

During the annual festivals, the deity is taken in pro-
cession on the horse-vehicle on the eighth day during the
night. The idol of Tirumankaiy]var is brought to a particular
place to meet the Lord. This is held as marking the occasion

7. M. Tv.S5.
8. Perival. Tm. 2: 4.

9. Te. V.61, It is also said that Par3cara Pattar prepared a ‘Kaettiyam®
to be recited in the temple at $¢1 Radgam.

10. The verse beginning with ‘Ramanuja dayapBtram’.

11, The verse beginning with ‘Srisaila dayapatram’,

12. The verse beginning with ‘LaksminGthasamarambham’.
13. The verse beginning with 'Yonityaameentha'.

14, The verse beginning with ‘'Bhiizam saraica’,

15. The three verses beginning with ‘Gurumukham’. “Minn8r tatamatil™
‘Pantiyan kontata’,
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when the Alvar tried to rob the wayfarers of their valuable
belongings and use them for feeding the Sri Vaispavites.
According to 'the life-account of this Alvdr, God initiated
the Alvar in the learning of the Rahasyas, when the Alvar
began to express emotionally the first verse'® beginning with
‘vatiren vagl’ in the Periya-tirumoli. The reciters sing the
whole hymn, then the Alvar is duly honoured and then the
procession continues. On the day in the jyéstha month (corres-
ponding to ‘Api’ month of the Tamil calendar) which has
the constellation ‘Svari’ the deity in big shrines is taken in
procession on the Garuda vehicle Periyajvar by His side, This
day is held in great respect to celebrate the singing of
Paligansu by this Alvar.!” All the temples celebrate the birth-
day of Antdl, usually called ‘Tiruva¢ippiram’ for ten days
when the idol of Antd] is taken in procession. In recognition
of having composed the Tiruppavai, the idol of Apta] is
taken in all places every morning in the Tamil month of
Marka}i to a tank or lake nearby. The ablutions take place
there during the day and the procession returns to the:shrine
in the evening. This is generally done at least for ten days
the last’ day coinciding with the Bhaogi day which precedes
the Poskal (Makara Sankardnti) day. Anta]is held to have
married ﬁrlRaﬁganEtha on the Bhdgi day and in view of this,
this day is devoted in all temples to celebrate the marriage of
Ania] and Sri Rahgandtha, if that shrine is there or the
presiding deity in that place, inasmuchk as there is no formal
distinction in Vaisnavism, between Sri Ranganatha and the
deity in the other temples. Again, during the month of
Matkall, there is a festival conducted in all the temples for
twoenty days, the first ten which is called ‘Pakal-psttw’ and
which comes to an end on the day preceding the Vaikwnta
Ekdihasi day and the next ten. called ‘Irap-patn’ starting on
the Vaikuta Ekathasi day and lasting for ten days from that
day., The Pakal-pattu festival was, it is held, started by
Nathamuni when he arranged the Four Thousand verses of the

16. Peri. Tm,.1.1:1.
17. "This day is known as the day when the reality of the supreme

person (parataitvanirnaya) was seitled in the court of Pintiya by
this A]vir, |
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Alvars. The other festival had been begun, it is stated, by
Tirumapkaivalvar himself., In the latter all the idols of the
Alvars and Acaryas are brought to a hall where the deity is
seated. They are individually hoooured on all the ten days.
* The three thousand verses of all other Alvdrs are recited in
the first ten days and the thousand verses of Nammajvar
during the second festival, The composition of Maturakavi
is recited on every day in the latter case. In some temples,
one of the days in the second festival is devoted to celebrate
the composition of Maturakavi Alvar. The two festivals are
called Adhyayana Uisava because the Divya Prabondham has
been treated to be equal to the Vedas.'* Further, during the
festivals celebrated for the deity, or the Ajvdrs, or the
Aciryas, all the four thousand verses of the Ngiayiram are
rec’ted. The recitation begins with the compositions of the
First Three Alvars, Nanmukan-tirevamati of Tirumalicaiyalvdr,
Nammalvar's Tiruviruttam, Tiruvaciriyam, and Periya-tiruvan-
i@, and Tirumankaiyalvar’'s Tiruvelukkiaryirukkai, Clriya-
tirumatal and Periyva-tirumatal. Then follow the compositions
of Periyalvar and others The descendants of Tiruvaraskap-
perumil Araiyar who taught the Tiruv@ymoli to Riamanuja
recite the Divya Prabandham before Srl Ranganstha at
ériraﬁgam with dance poses and appropriate mausic,*
Nearly seven days are declared in a month as days when the
Vedas should not be studied.’®  The Nal@yviram came to bas
looked upon as Vedas in Tamil. The convention of the
Vaignavite school has been that from the Pirsiama dayin the
Tamil month of Karitikai till the end of the Irap-patiu festi-
val, the period is treated as the days when the Divva Praban-
dham should not be recited. During this period ail the
taniyans for the Divya Prabandham are alone recited, as also
the Tecikap-pirapantam of Vedidnta DeSika and the Upaticg-
ratnamalai of Magavalamamunika],

- o el

18. G.P. p. 84. This contains a reference to this festival at Sri
Ratngam.

19. Nithamuni set the Prabandhom to music. G.P. p. 74; for dance
poses vide ibid. p. 84.

20, These are called ‘Anadhyayana days’.



*XX] THE ALVARS & THE RAMANUJA SCHOOL OF VAISNAVISM 803

- The concluding session in g temple either daily or
occassionally as in the case of a festival of the presiding deity,
or Ajvér, or Acdrya has an important item called ‘cattumayat’,
which marks the end of the recitation of both the Fedas and
the Naliyiram. As in the case of the Vedas, there isa
general pattern of the commencement of the Prabhanda Catii-
mapai. The last two verses of Tiruppavai and. the first two
verses of Tiruppallamtu are recited twice each and then follow
the passages which mean the following: *May the divine
command of the respectable Ramanuja grow strong and
grow stronger, with its powers unobstructed in all places or
all occasions and at all times. May the divine command of
Ramanuja shine forth every day, pervade to the end of the
quarters, for it aims at the welfare of all the worlds, O Lord,
please make the glory of §ri Rangam grow stroftg every day
without any trouble’. (This is recited twice). The Vatakalai
school has the tamivans of Atreya Ramanuja* and Vedanta
Desika® to be recited next. The Tenkaglai school recices fhe
taniyens of Tiruvaymolippillai* and Manavalamamunika]
This is followed by ‘valittirundmaem’® in honour of Vedinta
Desika for Vafakalal school. This is composed in Tamil and
refers to the contrib . tion made by De$ika. Here Degika is
- mentioned as having had the grace of Atreya Raménuja and
offered a splendid exposition of Nammalvar’s Tiruvaymoli and
Ramanuja’s Sri Bhasya. This is followed by the expression
of long life prayed for Vedinta Desika which means only the.
continuation of the traditions set up by him, Among them, .
are -mentioned his clear exposition of the Tami Vedas, his
egreement with and therefore cherishing the ideals of Tiry-
mankaiyalvir and the epithet centami}l tuppil’ for him which
brings out his erndition ang proficiency in Tamil and his

This begins with the words ‘Namdramanu faryaye"

. This commeaces with the word ‘Rama@mujadayspatram'.
This begina with the words ‘Nameak $11sailancths ya',
This commences with the word ‘Srlssilesiidapapétram’.

. This consists in the repetition of the name of the Alvar or Aclirya
who i then glorified associating it with the word ‘vdli" which
oxpreases the senmse of ‘wishing for the life' of that Alvdar or
Acllrya as the case may be. o 5

REGRE
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family name ‘tuppil’ which also means holy (@) grass (pul). In
the next passage, thereis a prayer for the continuation of tradi-
tion of the four Vedas and the Veda of Namm3z|var and for the
well-being of the worlds. Vedanta DeSika is then wished to live
on for one more century. Lastly, it is recited that more
praising or admiring the feet of Vedanta Desika would pave
the way for leading a life free from suffering, The day of his
birth is :hen glorified in two verses in which it is mentioned
that Ve lanta Desika understood well the worth of Tamil of
the lord wearing the Vakuja garlands i.e., Namma)var. The
Tenkala' school's ‘valittirun@mam’ extols Manavalamamunikal
as havinig had the grace of Tiruv@ymolip-pillai and given a
spiendic exposition of the contents of the Tiruvaymoli of
Nammdivar. Then there is a prayer for the long life of
Manavi]amamunika] which is finally followed by a prayer for
the continuation of the tradition of the bhdgavatas, for the
well being of 81l Rangam, of the Tamil Veda of Sathakopa
and of the worlds which are surrounded by the seas and a
wish to Magpav3lamimunika] to' live for a ceniury more.
Besides, there is a ‘v@litirunamam® for each A)var, which is
sung dur ng the celebration of their annual birthday festivals.
Each orne mentions the number of hymns composed by ths
particulsr AJvar in whose honour tbe ‘valittiruniman’ is
compogse]. The days of birth of Ramidnuja and Manavija-
mamunital are aiso glorified. Thus the temples, whera the-
rituals a'e performed according to the Agamas, were brought
under the influence of the Alvirs’ compositions to such an
extent that through the efforts of Ramdnuja, everyfacility is
made avuilable to cherish the worth of and celebrate, through
glorification, the contributions of the Ajvars. The Tamil
Praband! ams have spread beyond the limits of Tamil Nitu
and  are sung in the temples situated in the Mysore and
Andhra 3tates,

The Vaisnavite community has been much influenced
by the Divya Prabandham. 1ts importance is so well realized
that it hes deeply penetrated into every aspect of the life of a
Vaigpavite. No marriage in a Vaisnavite family is complete -
without kaving An{als hymn ‘vZramamayiram™ sung in chorus

26. Nag, Tm. 6,
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with the bride and bridegroom made to sit facing each other
gently rolling the cocoanut at each other. The daily :itual of
worshipping the deity in the house is done much in the sams
way as in the temple, though not so elaborately. At the con-
clusion of the piija the ‘cZitumapal’ is conducted muca in the
way of the temple. Devout Vaignavites take bach early
before sunrise every day in the Marka/i month and recite
Tiruppajli-elucci of Tontaratippotiyalvar and Tirupzaval of
Antd). Againon the occasion of death anniversaries(‘s-addha’)
the Vaisnavites arrange for the recitation of all tie four
thousand verses or at least any portion which they can arrange
for. On the thirteenth day from the date of passing 1way of
an elderly person, there is arrangement for the recitition of
the Vedas and the Nalayiram and those, who have fiicilities,
take also a procession through the main streets of the locality
with these recitations, It is not therefore surprisag that
both the Sr@ddha day and this day are called Tiruvasryayana
days. |

What & devotes should be like and how shculd one
treat a devotee are in a general way known te hase been
treated in early Sanskrit sources. The concept of a devotee
and of a devote of a devotee, as it is understood 'n later
Vaispavism, represents a development of these concepis
treated in early sources under the influence of the crmposi-
tions of the Alvars and also the preaching and pri.ctice of
them by Ramidnuja and his followers for generations. A
devotee is not satisfied with what he is able to get due to
devotion. He fecls immensely pleased when he cou d share
it in the company of other devotees. This practice ¢uld be
‘traced to Periyajvar asking others to jein him and “wish for
the welfare of the Lord.®™ It is not as if God requires any
wishing from the devotees but the devotee cannot even dream
that anything untoward could happen to the Lord Whom he
loves. Hence his prayer for communion, The devctees of
God therefore join together on occasions. They yearn to have
such an oceasion and ars reluctant to leave such a communion

27, Tiruppall@nin' 4.
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easily.” They have much respect for one another. In such
a communion, every devotee realises that God is the Supreme
Person and that he is likely to be His servant to render service
at His Feet. At the same time, each devotee feels that as
an individual he must show respect to a devotee of God, He
must perforce treat himself as inferior in order to treat the
other as a person to deserve respect at his hands, Since every
bhakia has the same feeling towards another, the social status
of one becoming the superior and the other inferior dis-
appears and inequalities in life become suppressed. No
wonder then that a bhakta readily prostrates at the feet of
another who does the some for the former. In such gather-
ings, even if there is a visible indication of few of them
bolding a definite position of advaniage over others as Acirys
or Acarya-purusa having an occasion to exhibit in public their
rather relatively superior position, they are respected by
others who do not mind their position relegated to the back-
ground and openly display their humility which has been the
hall-mark of ¢ulture in India.” The behaviour of such men
in other gatherings is of a different kind, sometimes smacking
of their anxiety to dominate over others.

It is this mental attitude of a Vaignavite that has been
the sole moving force for the efficient conduct of festivals, for
which they go in largest numbers, firstly to do service to God
and then to other bhaktas. One noteworthy feature here is
that the bhakta is not visiting any shrine for the mere darsan
as the communities other than those of the Vaisnavites do,
but to do service {kaipkarya) which may be of any kind.®
Bearing the idol of the deity or reciting the Veda and the
Nalayiram or simply to follow in the company of a bhakta is
considered to be service., Since greater facilities are avail-
able for discharging one’s duty to the gare#@ form of God,
people are found to assemble in large numbers on the occasion
of a festival.®* 1t is this that has been the motive behind the

28.  cf. the sentiment expressed in Kural,, 394.

2%.  The devout Yaisnavite yearns for becoming a servant of a bhakra.
Vide: T.E.10; A.P.1; ¢f. TVM 3.7; 5.2,

30, Peri. Tm.2.1; TVM. 1.4: 11: cf. T, Pv. 29.
31, A.P.10.
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desire of people to spend their life in a sacred place,”® Even
in the present days when people have to go to far-off places
for earning their livelihood, the Vaisnavite community is still
found to be inhabiting Tirupati, Kafici, Kumbakonam, Sri
Rasgam, $ri Villiputttr, Alvar Tirunakari and other places
spending the time in visiting the shrine, Maturakaviyajvar's
devotion to Nammalvir which did not even admit God to receive
it, impressed the commuaity to such an extent that the devotion
and service to the Acarya came to be considered as sacred and
obligatory as that which is to be shown to God. It is this that
made every Vaispavite seek an enlightened and gccomplished
Vaispavite as his Acdrya. A rapiyen which is composed
glorifying that Acdrya, is recited daily by the devotee. - The
annual birchday of the Acdrya is celebrated by each disciple
in his house or by all such disciples in a common place.

As an individual, the Vaigpavite uses the word * Atiyen’
which means ‘humble self* while referring to himself to
another Vaispavite, thereby putting to practice, in himself,
the humble behaviour which he was taught by his Acarya.
The same individual refers to the Vaispavite before him as
‘ Pavar® or * Tévarir’ which means that the latter is a deity
or God for him, which shows that every Vaispavite must
practise in himself, the act of treating any Vaispavite as God
Himself. The daily worship that is done in the house is not
referred to by the word ‘p#ija’ which is quite common
among the Indians but by the word *2radhana’ which means
the act of delighting another. The deity must be served in
such a manner by the devotee that he deights the former by
his intense devotion and service.  The same word ‘@radhana’
is used also while respecting the Acdrya and any great devout
Vaignavite. The devotee unses the word ‘kugicai® (hut) to
refer his abode however magnificent it may be and the word
‘tirumalikai® (mansion) whatever be the insignificant nature
of the residence of the Vaignavite whose abode is referred to.
While weicoming a Vaignavite one uses the expression
‘Eluntarula véspum' meaning that he is requested to be with
him and confer on him his blessings. All these expressions

32, Peri. Tm.44:7.
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reveal very clearly how the Vaigpavite community has been
trained to treat the bhakias or for that matter any Vaigpavite,
by extending to them the regard which they would show to
God Himself. An enlightened attitude of this kind could not
have come to prevail but for the preaching of the compositipns
of the Alvars by ‘Nathamuni and all his followers in the suc-
ceeding generations. This has so much permeated the com-
munity that no one feels the need for questioning the authority
of this kind of behaviour or entertaining any doubt about it.
The expressions ‘afiyar' meaning a servant willing to render
services, ‘tomtaratip-pofi’ and ‘tomfanukkui-tonfan’® ~ all reveal
how the influence of the Alvars’ compositions has impressed
the community.** In fact, the names of Alvdrs suech as
Sathakopan, Maturakavi, Vispucittan, Parakilan are quite
common and are borne by the people. The names ‘Zma}’
and 'K&tai® are frequently had by the women of the commu-
nity and some times by the members of the Saivite community
also. Nextly, ‘Ramanuja’ and ‘Desika’ are too familiar
names of the Acdryas now held by the Vaisnavites. While
writing letters one refers to himself as ‘caramavadhi dasa’
meaning that he chooses to be the servant at the lowermost
rung of the ladder which is marked by at least six peeple who
are treated by him as his AcHryas.®

The enlightened attitude of a devotee is such thata
particular devotee is admitted to have the freedom and right
to sell away another devotee to any one, since the latter feels
that he is a devotee of the former.*® It must be remembered
in this connection that the word ‘bhgksi’ is used to refer to the
devotion of a self for God and also to the respect which a self
has for a devotee.  This suggests that the devotee is held in
much veneration by others. This is proof that like God,
a bhakta is the sesi while a self, as heis to God, is the gega
to that bhgkta. Naturally, the conclusion that could be

33. TVM.69:11.
34 ibid. 5.6:1]; 8.10: 11

35. cof. Perival. Tm. 1.1:6; TYM.1.10:3; 2.7:1; 3.7:8t010; Peri
Tm. 4,9: 9,

36, Periy#l). Tm. 4.4: 10.
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drawn from this is that every self considers himself to be the
property (svam) of the devotee whom he addresses as sv@min
(the possessor of himself, the property),” This attitude has
grown as a result of the imbibing of the essence of what the
Alvars preached through their compositions, Kulacékaral-
var's use of the word ‘Tosfaratip-poi’® has much significance.
The dust ¢linging to the feet of the devotees is more sacred
than the waters of Ganga. Hence the Vaisnavite tradition
believes in the practice of taking the SripZda tirttam of
reverential persons, Such devotees are called ‘Tomtar’ as
they render service to God.+

Man cannot but commit sins on account of his ignorance
of the nature of Reality. Lack of training in good directions
i3 mainly responsible for this condition. A proper under-
standing and realization of the need for leading a good ethieal
life could be achieved by the study of the sacred texts but it is
found even persons who have this kind of training do err,
S0 an easier and surer means of correcting one’s evil behavi-
our lies in worshipping the devotees of God. Those who
have realized that they are the last devotees (caramavadhi--
dasa) are capable of purifying those who came into contact
with them.** The moment one makes up his mind to serve
th: devotees, one is absolved of one’s sins. Even though
one would have become a greater sinner by violating the laws
of God, one has to get rid of them only by bowing to th:
devotees, He who bears with patience the harsh words that
are uttered by the devotees of God is verily the Vaispavite,
The Vaispavite community of the present day may not . be:
aware of these sources which prove the aeed for joining the
company of the devotees but has heen trained by the earlier
generations of Vaigpavites to involuntarily seek the company

37. AP 1; Peri. Tm.8.10: 3. cf. TVM. 3.7;: 1.
38.  This is due to the influence of TVM. 3.7: 9.
39. Perum.Tm, 2:2.

40. Periyd], Tm. 1.1; T.M. 45.

4l. Lingapurd@gam - uttarabhiga 4.9 10,

42. TVM.8.10:1; Periyal. Tm. 1.1:9.

43. of Lingapuranam 2.4:09, 10,
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of the bhaktas and bhagavaras. This may not appear to be
peculiar on the face of it to Vaigpavism; but, while they are
received as guests in houses and mingle ia congregations,
the behaviour would show that these traits have penetrated
deep into the life of the Vaispavites only. It is this that
explains why men and women, both young and old, proceed
to 1he abode of a great bhakta and pay their respects to them,
The words ‘tanfam camarppifial’ wh ch means literally “offering
oneself before the respectable persons like a stick’ convey
how willingly the Vaisnavites have been traired to lie prost-
rate at the feet of a Vaisnavite and these are accompanied
by the use of the words ‘A¢iyen tdsan’ revealing that the man
who bows reveals his humility and refers to himself as a
servant ready to carry out any command that he would be
called upon to do. Thus these people get the evil effects of
the previous deeds removed without themselves being aware
of it. These expressions and the conceptis underlying their
usages have not come to prevail from any Sanskrit source,
Having been used by the Alviirs, they have found their rightful
place in the life of the Acd@ryas and have been continuing to
the present day. |

On the mode] of reciting the Divya Prabendham there has
come into existence the system ol congregational prayer of
which two phases could be mentioned here. One is the
singing of the Tiruppavai by a band of singers in the early
mornings of the Tamil month of Markaeli. This is done by
the devoteecs going round the streets of the locality singing
the Tiruppavai in chorus to the accompaniment of the drone
(srutl) and the drum.*  Antal berself made a reference to
this as ‘Casnkat-famil malai’*® (a gacland of verses to be sung
in chorus). The other kind is singing the names of God called
‘n@mavalis’.** The Alvars make reference to the Jatter kind.*
Both the kinds come under the bhajana type of singing ard is a

—_—

44. This kind of group=-singing is in vogue at Tiruvaiyaru when musi-
cians sing the Pahcardtra krtis of Tyidgaraja.

45. T.Pv. 30.
46, These are in vogue specially among the bhajana parties.
47, TVM. 3.5:1.
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nidde of worshipping the Lord.** Some of the participants grow
rapturous’ and also dance to the subdued resonant sounds of
the drum.* Congregational prayérs are of common occurrence
and ‘particiularly on every Saturday evening, on the $£r;
Jayantt, Sri R&manavami, Vaikunta Ekadasi and similar other
occasions. People with deep devotion arrange themselves
in more than one bhajana party and foliow the deity on
occasions of festivals through the streets. The participation
in bhajana parties liKe this produces a refreshing effect.
The material prosperity has come to be looked upon as an
appendage and so wealth has been spent for the construction
of halls for congregational prayers (bhafana maths) and for
the creation of trusts to conduct such prayers on occasions.
The time spent by people in participating in these prayers is
usefully spent. ‘It chastens the soul and promotes the develop-
ment of good will among the people. Here again, the Alvirs’
compositions as taught and preached by the Aciryas have been
more instrumental for the development of this $pirit among
the Vaignavites particularly among those who occupy rather
a low status spiritually and economically also. It is not as if,
all other compositions, which are in Sanskrit, are forbidden
to be used here. For instance, the Gopik#-gita*® and
Mukundamala have frequent uses in group singing. The
commonest form of bhajana has taken the shape of repeating
the God’s names as many times as possible. The Visnu—
purdna® suggests this and more has been contributed in ‘this
diréétion by the Ajvars * |

Ever since RaZmanuja passed away, the word ‘Rama-
nujdaye divydjna’ is repeated every day during cattumaral
both in the houses and temples. If trust couid be placed
on the information contained in the source books, Raminuja
is said to have addressed his disciples thrics when he was
about to lay down his mortal frame, The first address was

48. ibid. 2.7,

49. - ibid. 3.5:2. cf. ibid, 5.2.

50, - Bhig. P. 10.31.

51. V.P.3.7:33,

32, TVM.2.7: M.Tv.51,66; LTv.S50.
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to ask them not to lament his death. He warned them that
if they did so, they would have no relationship to the feet
of Alavantar.®® The second address wis delivered to the
Stl Vaignavites to the effect that the Vaigpavites bave six
services** to discharge as long as they live on earta. They
are: (i) the Sri Bhatsya should be studi:d and taught to
others; (ii) if one is not qualified for this, then he shall show
regard to the composition of Namm3lvar, thereby indicating
that the Tiruv@ymoli should be studied-an1 taught to others;
(ii1) one shall reside in any one of the places of the Lord, which
means that a place where is a shrine for the Lord should be
selected for residence; (iv) service is tc be renderad to the
Lord® and from the context, this must mean only in that
sacred place; {v) reflecting or the consta it meditation of the
Dvaya-mamtra; (vi) rendering service by becoming the friend
of and following the prapannas., The use of the expression,
‘when there is no qualification’, must be taken to be inpliedin
the succeeding cases also, as otherwise, there would result
the absurd coamclusion that all the five except the first will
have to be attended to at one and the same time. This is also
recounted in Tamil. The second kainkar -a is related to the
compositions which is referred to as ‘arulle-ceyal’ which
means ‘composing after conferring a blessing on the
listeners'. Such expressions are used by a writer with
reference to thie compositions of the Acaryas whose words are
held as authority. In the context, this may be taken to refer to
all the Four Thousand verses of the Ajvars A verse in Sanskrit
is cited in this context which means that tl ¢ kasiikarya, which
is mentioned as the fourth, shall be discharged by residing in
Tirunarayapapuram in the Mysore state '®* Vedanta Desika
enumerates all these three in succession,” but mentions five
only amoang them, omitting the third. it is impossible to

3. RTS. pp. 560, 561.
54. This is given ian the form of a verse in Sans.nt, vide G.P. p. 190,
55. «of. TYM.2.6:5 3.3 1.

$6. videG.P., p. 190. The mention of Tirunirdyanapuram must be
taken to imply an illustration here and so ary sacred place may be
taken to have been mantioned here.

57. RTS. pp. 562-563.
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infer that Rimdnuja did not, according to Vedinta DesSika,
include this., From the context containing three addresses
Dasika, suggests that a holy place is one where the devotees
dweli*® and a Vaigaavite shall reside where the Acaryas are
honoured** and make a slashing remark* that even the seven
gacred places* wou.d cease to be sacred if they do not appeal
to the liking of the devotees of Vispu., The third address is
regarding the conluct and behaviour of his devotees in
society. It can !w stated as in the following lines: ‘In this
life ou earth, find out by careful discrimination your
friends, enemies and the indifferent.  Sri Vaisnavites are
your friends; thos: who hate God, arz your enemies; the
worldly are the indi Terent ones. Let vour heart rejoice at the
sight of friends as though you have come across fine betel,
flowers and scents. At the sight of vour enemies let your
heart tremble as thyugh you have faced a snake, a tiger, fire
and so forth. At 'he sight of the indifferent, do not mind
them as you would not mind stocks and stones bafore you.
Such should be the conduct of those who have taken refuge in
God. Association with your friends, the Vaispavites, will
confer spiritual illumination on you. Shun the company of
your enemies und the indifferent too, do not talk to them,
never show respect 10 them in consideration of the worldly
benefits thereby acc: uing to you, for such benefits are sure to
make you soon an eiemy of God, Remembering that the
All-merciful Being is ready to supply you ail that you prey
for, never beg of your enemies.’

. Among these the first is of the nature of advice or
direction and coulc not be referred to as commard, Evi.
dently, the second and third addresses which enumerate
the services that are to be rendered by & Vaispavite according
to his capacity and treat the attitude of a devotee in social

e & R

58.  ibid, pp. 620-621.
$5.  ibid. pp. 622-623.
60.  ibid. p. 634,

6

AyOdhya, Mathua, Mﬁyn. K#si, Kafici, Avanti and Dviraka are
mentioned as the seven sacred cities which anable those who reside
thers get moksa.
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life must be taken to stand for  the divine “command.
Curiously enough, the Yatindra—pravapa-prabhéava mentions
Ramanuja to have appeared in  the dream of Manav&}z-
mamunika] and asked him té. study Sri Bhasya at Kavci
under Kitampi Nayanar, the grand disciple of Vedanta Desika
and then propagate the commentaries on the compositions of
the Alvars Earlier in.his life, Manavalamidmunika] was
asked by his preceptor Tiruviymnéip-piuai to study the Sr
Bhagya only once and remain at Srl Rangam by devoting
all his life for the propagation of the Nalayiram.® Mana-
vilamamunikal]’'s proficiency in' the Nyaya, Mimdmsa and
FVyakarana systems was amazing that he established his
superiority in argumentation te the schelars at K3Zpcj b
Rimanuja’s command was that only he who is not competent
to study and teach the Sri Bhdspa to others, could devote
his time to the study and teaching of the Divya Prabandham
Manavalamamunika] was quite. competent to carry out the
first mentioned kainkarya. It must be remembered that free
and wide choice was not intended by R&m3nuja to be exer-
cised in the selection of the kaifkarva from the list. - Lack
of competence of a person to take up a particular service
among those eaumerated here must be deemed to qualify
that person to take up the servicc mentioned next to that,
Ramanuja would not have meant that a selection of a
particular kainkarya should be left to the free will of the
individual who would be taking to that ignoring completely
the divine command of Ramanuja. It is only the command
of the Ac3rya, thatis Tiruvaymo}ip-pillai and not any other
consideration that mattered most for Manavilamamunikal
in the selection of kalskaryva which is now mostly adopted
by the adherents of the Tenkalai school. The study and
teaching of the Sri Bha:ya and of Divya Prabandham, - resid-
ence in a holy place, and rendering service in any capacity
to that deity were. included in order to enable all Vaispavites
who are competent to discharge one duty or .other. - The
other two services would enable all others who.could not do

—

62. . Yatindrapravana-prabhava, p. 42
63, -ibid. p. 31 |
64, ibid. p. 43.
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any of the above services to be in the Vaignavite fold so as to
give others the delight of being in the gathering of the bhaktas.
It is saddening to neote that this all comprehensive scope of
Ramidnuja’s command has been lost sight of and narrowed
down to have limited applicability not on account of incom-
petence but because of the exercise of the individual’s free
will. The expression 'Ramanujacarya divyajia’ is repeated
as & parrot does every day in every temple, and houses zlso
without realizing the full implication of the holy command.

The Brahma-siatras and Nammalvir's Tiruvaymoli gained
importance in the days before Ramanuja’s. Since both
represent the Upanisadic teachmg: both ¢come to be referred
to as Vedanta, Through his commentary Sri Bhasya on the
Brahma-siitras, Rimanuja established the import of the
teachings of the Upanmisads. The scholars who immediately
preceded Ramanuja were fully aware of the import of the
TiruvZymoli as taught by Ajavantir.® Riminuja who was
initiated in the study of th: Tirnwdymoli** by TirumA&laiyantan,
realized the importance ¢f this composition for Yaignavism
and 50 authorised Piljan to compose a commentary on this
sacred work. He made him also the chief person to be in
charge of both the Vedantas.*™ That the Vaignavite tradition
treats the Tiruv3ymoll as Vedanta is evident from the refer-
ences made by later writers to it as Dramidopanizad,” which
means Upanigad in Tamil. In his faniyan®® composed. in
honour of the Tiruv@ymell Nithamuni referred to it as
representing the essence of the Upanisad (Chandogya) of the
S@ma-veda. The first hymn in the Tiruvaymol! has four lines.
The first line which means that the Lord is bliss which is
unsurpassed represents the contents of chapters I and I of
the Brahma-siitras. The second line which means that the.

65.  Yatirdfavaibiiavam, 1 which refers to Tirumalai Nampi,

66. Raménmuja Aslottara satandmadtotra, 6. Here REmanuia ia referred
to as Vodants dvyasdrajia, that is. one who knows the essence of
the two Vedintas.

' ibid. 108.
cf. Dramidopanisad-sara. .
This begins with ‘Baktamriam’ .

283
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Lord has given the A}var the knowledge which is free from
ignotance and also devotion, represents the contents of its
chapter I1I. The third and fourth lines mean that the Lord
i3 the head of all the gods and the appeal is made to worship
the fact of that Lord whichk would destroy all miseries and
these represent the contents of Chapter IV of Vyfsa's work,
The two Vedanias have been connected as supplementing
cach other. The full import of one is not fully understandabie
without the propar appreciation of the contents of the other.

Even to those who are not Srl Vgispavites the hymns
of the Alvkrs and the compositions of Rimanuja and his
fsllowers have brought a particalar liking. It is readily
admitted that discourses on any episode of the Ramayama
and Mahabharaia are enlivened only by the citations and
expositions of the hymns of the Alvarsas recorded in the
works of Paricara Pattar, Vatakkut-tiruvitip-piljai, Vedanta
Desika and Magpvalamamunika] and others. Of course, there
i1 a regular programme of such discourses running to months
even in certain places like Madras, Tiruccirappalli, Coimba-
tore and in the north Indian cities also like Bombay and
Irelhi, not to spesk of the arrangement of the Tiruppavai dis-
courses during the month of Markali. Tt is thus evident that
t1e essence of what the Alvars intended to convey to humanity
tirough their compositions has been propagated by the
A.caryas and besides propagating it, put it also in their prae-
tice. The Aci#ryas were primarily reponsible to make it per-
neate into the conduct of the temple ritual and into the
routine life of a Vaignavite. This has resulted in the mould-
ing of the character of a Vaispavite who strives earnestly to
live up to the high ideals which he inherits form his own
family, Acarya and bhagavatas. Strifes and quarrels would,
have become ended if these ideals are kept in view by every
Vaigpavite, 50 that R&mannja’s divine command would stand
true to the description that it is intended to benefit the world.



